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 ABSTRACT 

This research explores the effectiveness of thematic Tafsir training in promoting 
religious moderation among Dai (preachers) and Religious Counselors in 
Indonesia. The training aimed to equip religious leaders with the necessary skills 
to interpret Quranic teachings on themes such as tolerance, inclusivity, and 
peace, with a focus on addressing contemporary issues of extremism and religious 
pluralism. Thematic Tafsir, which focuses on interpreting the Quran based on 
specific themes, was used to help participants contextualize religious teachings in 
the diverse and multicultural landscape of Indonesia. The training included 
theoretical and practical components, such as case studies, role-playing exercises, 
and reflection sessions. The results indicated that the training significantly 
enhanced the participants' understanding of religious moderation and improved 
their ability to communicate these values in their communities. The program’s 
success highlights the importance of providing Dai (Preacher) and Religious 
Counselors with professional development opportunities to strengthen their role 
in promoting peace, tolerance, and social harmony in Indonesian society. 

  

 

INTRODUCTION 

Indonesia, with its rich cultural and religious diversity, faces significant challenges in 

fostering religious moderation amid growing extremism and intolerance. As the largest 

Muslim-majority country, Indonesia has traditionally embraced a practice of Islam that 

emphasizes peace, tolerance, and inclusivity. However, recent global trends have led to the rise 

of more rigid and extreme interpretations of religion, posing a challenge to the nation’s 

tradition of religious moderation. In response to this, the Indonesian government and religious 

organizations have emphasized the importance of religious moderation in both education and 

religious outreach. 

Religious leaders, particularly Dai (preachers) and religious counselors, are at the 

forefront of promoting religious moderation in Indonesian society. These leaders are 

responsible for ensuring that Islamic teachings are presented in a way that fosters tolerance, 
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respect for diversity, and social harmony. To support their role, it is crucial to provide them 

with the knowledge and tools necessary to interpret and convey religious teachings effectively, 

especially in a manner that promotes moderation and inclusivity. 

One effective approach to achieve this is through Thematic Tafsir, a method of 

interpreting the Quran that focuses on specific themes or issues, rather than individual verses. 

This approach allows for a broader and more contextual understanding of Quranic teachings, 

which is particularly important when addressing contemporary issues like religious 

moderation. By providing Dai (Preacher) and religious counselors with training in thematic 

Tafsir, the aim is to equip religious leaders with the necessary skills to promote religious 

moderation and prevent the spread of extremist interpretations of Islam. The primary objectives 

of this research are as follows; 1) To provide Dai (Preacher) and religious counselors with 

training in thematic Tafsir methodology to enhance their understanding of Quranic teachings 

related to religious moderation, 2) To equip these religious leaders with the skills needed to 

interpret and apply Quranic principles that promote tolerance, inclusivity, and social harmony, 

3) To enable Dai (Preacher) and religious counselors to effectively convey messages of 

religious moderation in their sermons, counseling sessions, and public engagements. 

 

IMPLEMENTATION METHOD 

The methodology used in this research involves a structured training program based on 

experiential learning and thematic Tafsir methodology. The training is designed to equip Dai 

(preachers) and Religious Counselors with the necessary skills to interpret and teach Quranic 

principles that promote religious moderation, tolerance, and social harmony.  

The program consists of several phases: 1) an introduction to thematic Tafsir, where 

participants learn to focus on specific themes in the Quran rather than isolated verses; 2) an 

exploration of Quranic themes of religious moderation, including tolerance, peace, and 

inclusivity; 3) contextualizing these teachings within the Indonesian socio-cultural context; 4) 

practical application of these principles through case studies and role-playing exercises where 

participants practice delivering messages of moderation; and 5) reflection and evaluation 

sessions, where participants share their experiences and discuss how to implement the training 

into their outreach activities. The goal is to create religious leaders who can apply Quranic 

teachings on moderation effectively in diverse community settings, particularly in promoting 

peace and understanding across different religious and cultural groups. 

 

Table 1. Table Summary of Methodology 

Key Component Description 

Introduction to 

Thematic Tafsir 

Participants are introduced to thematic Tafsir, learning 

how to focus on specific themes in the Quran (e.g., 

tolerance, peace, and inclusivity). 

Exploring Themes 

of Religious 

Moderation 

Participants explore Quranic themes related to religious 

moderation, including tolerance, interfaith relationships, 

and social harmony. 

Contextualizing 

Religious 

Moderation 

Thematic Tafsir principles are applied to the Indonesian 

socio-cultural context, considering challenges like 

religious pluralism and interfaith dialogue. 

Practical 

Applications and 

Role-Playing 

Participants engage in case studies and role-playing 

exercises, practicing how to communicate messages of 

moderation through sermons, counseling, and public 

speaking. 
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Key Component Description 

Reflection and 

Evaluation 

The training concludes with a reflection and evaluation 

session, allowing participants to share experiences and 

discuss how to apply insights in their religious outreach. 

 

This table summarizes the key components and phases of the thematic Tafsir training 

methodology for Dai and Religious Counselors, designed to foster religious moderation and 

inclusivity. 

 

RESULTS AND DISCUSSION 

 

The thematic Tafsir training for Dai (Preacher) and Religious Counselors has 

demonstrated significant positive outcomes, both in terms of participants' understanding of 

religious moderation and their ability to communicate these values in their communities. The 

following points summarize the key results: 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Figure 1. Key Outcomes of Thematic Tafsir Training for Promoting Religious Moderation 

 

1. Increased Understanding of Religious Moderation 

The training significantly enhanced the participants' understanding of Quranic 

teachings related to religious moderation. By using the thematic Tafsir approach, Dai 

(preachers) and Religious Counselors were introduced to a method of interpreting the Quran 

that focuses on specific themes such as tolerance, inclusivity, peace, and social justice. This 

approach encouraged participants to look at the Quran not just through the lens of isolated 

verses but to understand the broader, overarching messages that align with the concept of 

moderation in Islam. 

Through this training, participants were able to identify Quranic verses that emphasize 

the need for balance, fairness, and respect for diversity. For example, verses such as “And We 

have made you peoples and tribes that you may know one another” (Quran 49:13) and “There 

is no compulsion in religion” (Quran 2:256) were analyzed in the context of Indonesia's 
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multicultural society. These verses, when interpreted thematically, emphasize the importance 

of coexistence, mutual respect, and peaceful relations between people of different backgrounds, 

religions, and cultures. 

This deeper understanding of Quranic principles of moderation allowed Dai (Preacher) 

and Religious Counselors to reinterpret Quranic teachings in ways that are directly applicable 

to contemporary issues. For instance, in a society that is increasingly faced with challenges 

related to religious pluralism, ethnic diversity, and social divisions, these leaders can use 

Quranic teachings to foster social harmony and peaceful coexistence. The training also 

addressed the contemporary issue of extremism, helping participants understand how radical 

interpretations of religion are not aligned with the core messages of the Quran. By focusing on 

Quranic values that promote tolerance and peaceful interactions, Dai (preacher) and Religious 

Counselors are better equipped to counteract extremist views and foster a more inclusive and 

moderate approach to religious practice. 

Furthermore, the thematic Tafsir approach encouraged participants to view the Quran 

as a source of guidance that transcends time and place. The verses were contextualized to 

address modern societal challenges, enabling Dai (Preacher) and Religious Counselors to guide 

their communities in a way that reflects the true essence of Islam—a faith that advocates for 

moderation and understanding in the face of contemporary issues. This understanding of 

religious moderation empowers Dai (Preacher) and Religious Counselors to not only engage 

with their congregations more effectively but also to influence positive social change through 

their teachings and actions. 

 

2. Improved Communication Skills 

A critical outcome of the training was the significant improvement in participants’ 

ability to communicate messages of religious moderation effectively. Communication plays a 

central role in the work of Dai (preachers) and Religious Counselors, as they are tasked with 

delivering messages that not only educate but also inspire positive change within their 

communities. The training incorporated practical role-playing and case study exercises, which 

allowed participants to practice real-life scenarios that they are likely to encounter in their daily 

work. These hands-on activities provided a dynamic and interactive learning environment, 

where participants could refine their communication strategies in a supportive and feedback-

driven setting. 

During the role-playing exercises, participants practiced delivering sermons on topics 

related to religious moderation, tolerance, and peace, while also receiving immediate feedback 

from their peers and trainers. This gave them the opportunity to experiment with different 

delivery techniques, ensuring that their messages were not only accurate but also engaging and 

persuasive. The exercises focused on how to connect with diverse audiences, ensuring that the 

religious messages of moderation resonated with people from different cultural, ethnic, and 

social backgrounds. By practicing these skills, Dai (Preacher) and Religious Counselors 

learned how to adjust their communication style to suit various contexts, whether they were 

addressing large congregations or counseling individuals in private settings. 

Additionally, the case study exercises enabled participants to analyze complex real-

world situations where issues of intolerance, extremism, and social division arise. They were 
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tasked with developing strategies for addressing these issues using the principles of religious 

moderation derived from Quranic teachings. By discussing these case studies, participants 

honed their problem-solving skills and learned how to communicate nuanced ideas in a way 

that was both clear and understandable. This practice was particularly valuable in ensuring that 

their messages on religious moderation were not only logical but also emotionally resonant, 

helping them connect with their audience on a deeper level. 

The practical nature of the training ensured that Dai (Preacher) and Religious 

Counselors were equipped with the necessary tools to engage effectively with a wide range of 

audiences, whether in formal settings such as public lectures or informal situations such as one-

on-one counseling. They learned how to communicate with clarity and confidence, ensuring 

that their messages were heard, understood, and acted upon. This skill is essential for 

promoting moderation effectively, as the ability to engage in meaningful dialogue and foster 

understanding is key to influencing positive change within society. 

In addition, the training emphasized the importance of active listening and empathetic 

communication. Dai (Preacher) and Religious Counselors were taught to listen attentively to 

their audience’s concerns and questions, providing thoughtful and respectful responses. This 

two-way communication is vital in building trust and rapport with their communities, making 

it more likely that the messages of moderation they share will be well-received and embraced. 

By improving their communication skills, Dai (Preacher) and Religious Counselors are better 

positioned to create an atmosphere of openness and understanding, allowing them to address 

sensitive topics with sensitivity and respect. 

Ultimately, the enhancement of communication skills through role-playing and case 

studies significantly empowers Dai (Preacher) and Religious Counselors to engage more 

effectively with their communities. Whether through sermons, counseling, or public speaking, 

the ability to deliver clear, relatable, and impactful messages is crucial for promoting religious 

moderation and contributing to a more tolerant and inclusive society.  

 

3. Contextualizing Religious Moderation 

One of the primary achievements of the training was its ability to help participants 

contextualize Quranic teachings on religious moderation within the unique socio-cultural 

landscape of Indonesia. Indonesia, with its vast ethnic, religious, and cultural diversity, 

presents both opportunities and challenges when it comes to promoting religious moderation. 

While the Quran provides timeless guidance on values such as peace, tolerance, and inclusivity, 

the application of these teachings requires an understanding of the specific social, political, and 

cultural contexts in which they are being applied. This is where contextualizing religious 

moderation becomes crucial, particularly in a country like Indonesia, which faces complex 

issues related to interreligious relations, community tensions, and diversity. 

Throughout the training, Dai (preachers) and Religious Counselors learned how to 

interpret Quranic teachings in ways that resonate with the Indonesian experience. By reflecting 

on the Quran’s emphasis on inclusivity, respect for differences, and peaceful coexistence, 

participants were able to identify Quranic principles that directly address contemporary 

challenges faced by Indonesian society, such as religious pluralism, interfaith dialogue, and 

community tensions. This approach allowed participants to view religious moderation not as a 
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distant or abstract concept, but as a practical and applicable tool for building social harmony 

within their communities. 

For example, Indonesia’s multicultural society, where different ethnic and religious 

groups live side by side, requires an approach to religious teaching that emphasizes respect for 

diversity. The training encouraged Dai (Preacher) and Religious Counselors to explore Quranic 

verses that promote unity despite differences, such as “And if Allah had willed, He would have 

made you [of] one religion” (Quran 5:48), which emphasizes that diversity is a part of God's 

divine plan. This verse, when contextualized, serves as a powerful reminder that religious and 

cultural diversity is not only accepted but embraced in Islam. By grounding their messages in 

such verses, Dai (Preacher) and Religious Counselors were able to teach their audiences that 

diversity should be seen as a source of strength and mutual respect, rather than division or 

conflict. 

Additionally, the training provided participants with the tools to approach interfaith 

dialogue in a manner that promotes peaceful coexistence. Given Indonesia’s multi-religious 

society, dialogue between different religious groups is an essential element of fostering mutual 

understanding. The training focused on Quranic teachings that encourage respect for people of 

all faiths, such as the verse: “For each of you We have prescribed a law and a method. Had 

Allah willed, He would have made you one nation. But He intended to test you in what He has 

given you” (Quran 5:48). This verse not only acknowledges the diversity of religious beliefs 

but also encourages respectful engagement between followers of different faiths. The training 

helped participants understand how to convey this message in ways that are relevant to their 

specific communities, fostering interfaith dialogue and collaboration. 

The training also addressed community tensions, which can arise when differences in 

belief, ethnicity, or culture lead to misunderstandings or conflict. Dai (Preacher) and Religious 

Counselors were encouraged to apply Quranic teachings that promote conflict resolution, 

reconciliation, and social cohesion. For example, the Quran emphasizes the importance of 

dialogue and peaceful resolution in verse 49:9: “If two factions among the believers fall into 

fighting, then make peace between them.” This verse served as a foundation for discussions on 

how to approach conflict resolution in a way that fosters social harmony and healing, 

particularly in communities experiencing division or discord. 

By contextualizing religious moderation within the realities of Indonesian society, the 

training ensured that the messages delivered by Dai (Preacher) and Religious Counselors were 

not only rooted in Islamic principles but also highly relevant to the challenges their 

communities face. This approach allowed participants to directly address contemporary issues 

such as religious intolerance, violence, and social division in a way that was both practical and 

aligned with the core teachings of Islam. 

Moreover, the ability to contextualize Quranic teachings gave participants the 

confidence to engage with the complexities of Indonesia's multicultural society. They were 

able to adapt their sermons, counseling, and outreach to address local concerns, ensuring that 

their messages resonated with the audience and met the specific needs of their communities. 

The training also helped participants recognize that the Quran is a living document that can be 

applied to modern-day issues, reinforcing the idea that religious moderation is not a static 

concept but one that must evolve with time and context. 
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Ultimately, the process of contextualizing religious moderation enabled Dai (Preacher) 

and Religious Counselors to fulfill their roles more effectively, not only as religious guides but 

also as community leaders who promote peace, tolerance, and understanding across 

Indonesia’s diverse social fabric. By embedding Quranic teachings within the socio-cultural 

context of Indonesia, they were able to offer more relevant and impactful guidance, 

contributing to a more inclusive, tolerant, and harmonious society. 

 

4. Increased Confidence in Outreach Activities:  

One of the most impactful results of the thematic Tafsir training was the increased 

confidence among Dai (preachers) and Religious Counselors in their ability to engage 

effectively in outreach activities. The training placed a strong emphasis on practical application 

through role-playing exercises and real-life simulations, which proved to be essential in 

building participants' confidence and preparedness for addressing the various challenges they 

may face in their communities. The hands-on nature of these exercises allowed participants to 

practice delivering messages of moderation, tolerance, and peace, enabling them to feel more 

competent and assured in their roles as religious guides and community leaders. 

The role-playing sessions were particularly valuable in providing a safe space for Dai 

(Preacher) and Religious Counselors to test out new communication strategies and explore 

different ways of conveying complex ideas about religious moderation. By simulating real-

world situations, such as conducting counseling sessions for individuals grappling with 

intolerance or delivering public sermons in communities with high religious tensions, 

participants were able to refine their approach and build practical skills for navigating 

challenging scenarios. These exercises also allowed them to receive immediate feedback from 

their peers and trainers, which further helped them improve their communication style and 

tailor their messages to specific community needs. 

Additionally, the training included case studies where participants analyzed real-life 

scenarios related to extremism, religious intolerance, and interfaith conflicts. These case 

studies provided an opportunity for participants to think critically about how thematic Tafsir 

can be applied to contemporary issues, and how Quranic teachings on tolerance, peace, and 

coexistence can offer solutions to these challenges. By examining these situations in a 

controlled environment, participants developed the confidence to tackle similar issues within 

their own communities, knowing they had the theoretical and practical tools to address them 

effectively. 

Through these interactive and participatory learning methods, Dai (Preacher) and 

Religious Counselors reported feeling more empowered to confront issues of extremism, 

intolerance, and division within their communities. The ability to apply thematic Tafsir in real-

world settings gave them a framework for addressing these issues in a balanced and contextual 

way, which is particularly important in the diverse socio-cultural landscape of Indonesia. This 

practical application of religious teachings equipped them with the tools to promote peace, 

tolerance, and mutual understanding among their audiences, making their outreach efforts not 

only more effective but also more meaningful. 

Furthermore, the increased confidence in outreach activities extended beyond the 

formal training sessions. As Dai (Preacher) and Religious Counselors gained more experience 

and proficiency in delivering messages of moderation and inclusivity, they also became more 
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comfortable engaging with people from various backgrounds, including those with differing 

religious beliefs. This ability to engage respectfully with people of diverse faiths and cultural 

backgrounds is essential in fostering interfaith dialogue and promoting social harmony. Many 

participants expressed that they now felt better equipped to lead discussions on sensitive topics 

such as religious differences, extremism, and social integration, knowing that their messages 

would be grounded in Quranic principles of moderation and peace. 

Another key aspect that contributed to the increased confidence of participants was the 

focus on self-reflection during the training. The opportunity to reflect on their own personal 

experiences, biases, and challenges in religious outreach allowed Dai (Preacher) and Religious 

Counselors to recognize areas for growth and improvement. This self-awareness empowered 

them to approach their outreach activities with a more open mind and a stronger sense of 

purpose, knowing they were working toward promoting a more inclusive and tolerant society. 

By the end of the training, many participants reported feeling not only more capable in 

their ability to handle sensitive issues related to intolerance and extremism but also more 

confident in their overall role as religious leaders and community counselors. They expressed 

that the practical tools and communication strategies they had learned would help them 

navigate the complexities of their work with greater ease, ultimately allowing them to become 

more effective in their outreach activities. The increased confidence that Dai (Preacher) and 

Religious Counselors gained through this training represents a significant step toward 

strengthening the role of religious leaders in promoting moderation and social harmony, and 

ensuring that their messages of peace, tolerance, and coexistence are heard loud and clear in 

their communities. 

 

5. Positive Feedback 

The thematic Tafsir training received overwhelmingly positive feedback from 

participants, with many highlighting its relevance to the challenges they face as Dai (preachers) 

and Religious Counselors in their communities. Participants emphasized that the training 

provided them with valuable tools to engage with contemporary issues in a way that aligns 

with Quranic principles, especially in the context of promoting religious moderation, tolerance, 

and social harmony. The thematic Tafsir approach, which focused on interpreting the Quran 

based on specific themes such as peace, inclusivity, and diversity, was widely appreciated for 

its practicality and applicability to real-world challenges. 

Many participants expressed that the thematic Tafsir methodology allowed them to see 

Quranic teachings in a new light, providing them with deeper insights into how to address 

complex societal issues such as religious pluralism, interfaith relationships, and extremism. 

The ability to focus on key themes rather than isolated verses helped them understand the 

Quran’s comprehensive message of moderation, offering them a broader framework for 

engaging with their communities on sensitive topics. This newfound understanding of Quranic 

teachings empowered them to present a more balanced and moderate interpretation of Islam, 

particularly in discussions where issues of religious intolerance or radicalism were at the 

forefront. 

The participants also noted that the practical aspects of the training, such as case studies, 

role-playing, and real-life simulations, were highly effective in helping them apply the 
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knowledge gained in a real-world context. By simulating situations where they had to 

communicate messages of moderation, resolve conflicts, or engage in interfaith dialogue, 

participants felt better equipped to handle similar situations in their own religious outreach 

activities. The hands-on nature of the training made the content more accessible and helped 

solidify their understanding of how to convey Quranic messages in a way that resonates with 

diverse audiences. 

In addition to the immediate benefits, many participants expressed a strong desire for 

continued professional development. They recognized the importance of staying updated on 

the latest Tafsir methodologies and techniques, particularly as they continue to face new 

challenges in their outreach activities. There was a shared consensus that the training should 

be viewed as part of an ongoing process of learning and growth, rather than a one-time event. 

The participants requested future sessions that would allow them to deepen their understanding 

of Tafsir and its applications, especially as they pertain to evolving social and religious 

dynamics. This feedback reflects a clear commitment to enhancing their skills and knowledge 

in the service of promoting religious moderation and peace. 

Participants also expressed interest in exploring more advanced Tafsir methodologies 

in future training sessions. They felt that while the training they had received was highly 

valuable, there was still much more to learn in terms of the subtleties of Quranic interpretation 

and how it can be applied to address current social issues more effectively. Several participants 

noted that learning how to approach Quranic teachings from various perspectives would help 

them address even more complex topics, such as the intersection of religious identity and 

national unity, the role of religion in politics, and how to counteract misinformation and 

extremism within their communities. This desire for continued learning reflects the 

participants' dedication to their roles as religious leaders and their commitment to fostering a 

society that embodies the values of tolerance, respect, and coexistence. 

The positive feedback also highlighted the collaborative nature of the training. 

Participants appreciated the opportunity to learn from one another’s experiences, sharing 

insights and strategies for addressing issues related to religious intolerance and extremism. The 

training fostered a sense of camaraderie and mutual support, with many expressing that they 

felt part of a broader network of religious leaders committed to promoting peace and 

moderation. This collaborative learning environment not only enhanced the individual 

participants’ experiences but also reinforced the collective goal of creating a more inclusive, 

harmonious society. 

Overall, the positive feedback from participants underscores the success of the thematic 

Tafsir training in meeting the needs of Dai (Preacher) and Religious Counselors. The training 

not only provided them with valuable tools for addressing contemporary challenges but also 

sparked a desire for further professional growth. The feedback indicated that the participants 

were eager to continue their journey of learning and development, with a particular interest in 

exploring more advanced Tafsir methodologies that can help them navigate the complexities 

of modern society while promoting religious moderation. This enthusiasm for continued 

training highlights the critical role of professional development in empowering religious 

leaders to be effective advocates for tolerance, peace, and social harmony. 

 

Implications of the Research 
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This research has significant implications for the promotion of religious moderation in 

Indonesia, particularly within the context of Islamic religious education and community 

outreach. By equipping Dai (Preacher) and Religious Counselors the tools to interpret and 

teach Quranic principles related to religious moderation, the training program strengthens the 

role of religious leaders in promoting peace and social harmony. The thematic Tafsir 

methodology provides a valuable framework for addressing contemporary issues of extremism 

and intolerance, offering a balanced and inclusive approach to religious education. 

Additionally, the success of this program emphasizes the importance of ongoing 

professional development for religious leaders. Providing Dai (Preacher) and Religious 

Counselors with the knowledge and skills needed to promote religious moderation ensures 

that they can effectively address the challenges posed by extremism and contribute to the 

creation of a more tolerant and inclusive society. 

 

Suggestions for Further Research 

While this research has demonstrated the effectiveness of thematic Tafsir training in 

promoting religious moderation, several areas for further research exist: 

1. Long-term Impact of Training: Future studies could investigate the long-term impact 

of thematic Tafsir training on the attitudes and behaviors of Dai (Preacher) and Religious 

Counselors in promoting religious moderation within their communities. Longitudinal 

studies could track the influence of this training on community engagement, tolerance, 

and interfaith relations over time. 

2. Expansion to Other Regions: Research could explore how this training can be adapted 

and implemented in other regions of Indonesia, particularly in areas with unique socio-

cultural challenges. Understanding the regional context and tailoring the training 

accordingly will enhance its impact. 

3. Use of Technology: Future studies could investigate the use of online platforms to 

disseminate thematic Tafsir training to a wider audience of religious leaders, especially 

in remote or underserved areas. Exploring digital methods of delivering training can 

ensure broader accessibility and increase the scalability of this program. 

 

CONCLUSION 

The thematic Tafsir training program for Dai (preachers) and Religious Counselors has 

proven to be a highly effective tool in enhancing their ability to promote religious moderation, 

tolerance, and social harmony within Indonesian society. By providing participants with a 

deeper understanding of Quranic teachings related to religious moderation, the training 

empowered them to address contemporary issues such as religious pluralism, extremism, and 

interfaith dialogue with greater confidence and clarity. Thematic Tafsir, which focuses on 

interpreting Quranic principles through specific themes, allowed participants to understand and 

communicate the Quran's broader messages of peace, inclusivity, and respect for diversity, 

making these teachings more relevant and applicable to the challenges faced by their 

communities. Through practical exercises such as case studies, role-playing, and real-life 

simulations, participants developed critical communication skills, refining their ability to 

deliver sermons, counsel individuals, and engage with diverse audiences on sensitive topics. 

This hands-on approach ensured that the participants were not only equipped with theoretical 

knowledge but also with the practical tools necessary to engage effectively in their outreach 

activities. The increased confidence and ability to apply Quranic teachings in real-world 
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contexts marked a significant outcome of the training, making participants feel more prepared 

to confront issues of intolerance and extremism in their communities. The positive feedback 

received from participants reflects the success and relevance of the training, with many 

expressing a desire for continued professional development and a deeper exploration of Tafsir 

methodologies in future sessions. This enthusiasm for further learning highlights the 

commitment of Dai and Religious Counselors to their roles as religious leaders and their 

dedication to fostering a more inclusive, tolerant, and peaceful society. The ongoing 

professional development of religious leaders is crucial for addressing the evolving challenges 

of religious intolerance, extremism, and social division, and this training has laid a solid 

foundation for further efforts in this area. In conclusion, the thematic Tafsir training not only 

strengthened the individual capabilities of Dai and Religious Counselors but also contributed 

to the broader goal of promoting religious moderation and social harmony in Indonesia. By 

equipping religious leaders with the knowledge, skills, and confidence to apply Quranic 

teachings in a contemporary context, this program plays a vital role in fostering an environment 

of understanding, tolerance, and peace in Indonesian society. Moving forward, expanding and 

continuing this type of training will further enhance the ability of religious leaders to lead their 

communities in a manner that upholds the values of Islam while promoting inclusivity and 

social cohesion in the face of modern challenges. 

 

REFERENCES 

A. A. Sobchuk and N. O. Mykytenko, “Model of primary school teachers training for work in 

the system of inclusive education by applying extrapolation of Poland’s advances in 

training for work,” Int. J. Learn. Teach. Educ. Res., vol. 19, no. 3, pp. 352–366, 2020, 

doi: 10.26803/ijlter.19.3.19. 

A. Argyriadis, P. Paoullis, E. Samsari, and A. Argyriadi, “Self-Assessment Inclusion Scale 

(SAIS): a tool for measuring inclusive competence and sensitivity,” Perspect. Educ., 

vol. 41, no. 4, pp. 34–49, 2023, doi: 10.38140/pie.v41i4.7294. 

A. Awang and K. M. Hambali, “An appreciation of the dialogue of life wisdom among the 

Chinese Muslim Community in Terengganu,” Kemanusiaan, vol. 24, no. 1, pp. 1–22, 

2017, doi: 10.21315/kajh2017.24.1.1. 

A. F. M. R. Tarman, A. C. A. Suparmun, and I. Naska, “Progressive Interpretation Of The 

Qur’an In Tafsir At-Tanwir: Muhammadiyah’s Collective Identity On Environmental 

Issues,” QiST J. Quran Tafseer Stud., vol. 3, no. 2, Mar. 2024, doi: 

10.23917/qist.v3i2.3717. 

A. Husen, A. R. Casmana, R. O. Hasan, and Y. Erfinda, “Implementation of Teaching 

Character Education, Particularly in Environmental Care Value, in Labschool Jakarta,” 

J. Soc. Stud. Educ. Res., vol. 13, no. 4, pp. 225–249, 2022, [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85145061023&partnerID=40&md5=98841c269e87bd64793a5ad717049d54 

A. Izquierdo, R. Gilar-Corbí, T. Pozo-Rico, and J. L. Castejón, “Results of training program in 

emotional competences for primary school teachers,” Eur. J. Educ. Psychol., vol. 15, 

no. 1, 2022, doi: 10.32457/ejep.v15i1.1746. 

A. Khilya, “Basic Principles of Using Virtual and Augmented Reality Technologies in the 

Process of Teacher Training in Ukraine,” in Vide. Tehnologija. Resursi - Environment, 

Technology, Resources, Department of Primary Education, Vinnytsia Mykhailo 

Kotsiubynskyi, State Pedagogical University, Vinnytsia, Ukraine: Rezekne Higher 

Education Institution, 2023, pp. 141–144. doi: 10.17770/etr2023vol2.7268. 

A. M. Ismail and W. K. Mujani, “Themes and issues in research on interfaith and inter-religious 

dialogue in Malaysia,” Adv. Nat. Appl. Sci., vol. 6, no. 6, pp. 1001–1009, 2012, 



913 

 

 

[Online]. Available: https://www.scopus.com/inward/record.uri?eid=2-s2.0-

84864712282&partnerID=40&md5=20cd0af49a9c0553322a1ab496d4966e 

A. Miswar, S. Z. Qudsy, I. Abdullah, H. Basri, and H. Hasan, “Qur’anic Interpretation of 

Ashura Day Celebrations in Mappasagena Culture of Buginese Community of South 

Sulawesi - Indonesia,” Cogent Arts Humanit., vol. 9, no. 1, 2022, doi: 

10.1080/23311983.2022.2033383. 

A. Muhamad, A. H. Syihab, and M. Achour, “Quranic Messages on Environmental 

Sustainability: An Expository Study of Its Relevance,” AlBayan, vol. 17, no. 1, pp. 38–

59, 2019, doi: 10.1163/22321969-12340069. 

A. N. Andri Nirwana, Mahmudulhassan, M. Ali, Muthoifin, Waston, and A. R. B. S. 

Senathirajah, “The Intersection of Quranic Studies and Modern Technology: A 

Bibliometric Analysis of Academic Publications from 2000 to 2024,” Qubahan Acad. 

J., vol. 4, no. 4, pp. 178–190, 2024, doi: 10.48161/qaj.v4n4a981. 

A. Pikas, “Symmetric peace education and Unesco’s potential for promoting it,” Int. Rev. 

Educ., vol. 29, no. 3, pp. 331–343, 1983, doi: 10.1007/BF00597975. 

A. Tanasoca, “Assessing States’ Claims to Self-Determination in the Real World,” Res Publica, 

2021, doi: 10.1007/s11158-021-09533-0. 

A. V Korzhuev, A. R. Sadykova, A. A. Filippova, S. A. Lesnichuk, and N. A. Kontarov, 

“Anthropological dialogue of E. Fromm with Z. Freud and other Western philosophers 

(modern methodological conceptualization),” XLinguae, vol. 16, no. 3, pp. 67–77, 

2023, doi: 10.18355/XL.2023.16.03.07. 

A. Wahid, D. P. Erdina, and M. Mahmudulhassan, “Study Of The Practice Of Reading Surah 

Al-Isra Verses 79-82 At Duha Time At Hidayatul Islamiyah Pesantren,” QiST J. Quran 

Tafseer Stud., vol. 1, no. 3, pp. 290–306, Dec. 2022, doi: 10.23917/qist.v1i3.2766. 

B. Alqarraleh and F. M. Al-Takayneh, “Developing intellectual security and tolerance among 

secondary school students: The effectiveness of an online educational program in 

jordan,” Int. J. Humanit. Educ., vol. 19, no. 2, pp. 35–54, 2021, doi: 10.18848/2327-

0063/CGP/v19i02/35-54. 

B. Neufeld and G. Davis, “Civic Respect, Civic Education, and the Family,” in Toleration, 

Respect and Recognition in Education, Department of Philosophy, University of 

Wisconsin-Milwaukee, United States: Wiley-Blackwell, 2010, pp. 89–105. doi: 

10.1002/9781444391589.ch7. 

B. Prasetiyo, “Employing wayang kancil storytelling as democratic pedagogy in elementary 

social studies classroom,” in IOP Conference Series: Earth and Environmental Science, 

S. null, Ed., Primary Education, Postgraduate Program, Universitas Negeri Semarang, 

Semarang, Jawa Tengah, 50237, Indonesia: Institute of Physics Publishing, 2020. doi: 

10.1088/1755-1315/485/1/012098. 

B.-O. Andreassen, “Education about islam in norwegian religious education,” in Islamic 

Religious Education in Europe: A Comparative Study, The Arctic University of 

Norway, Norway: Taylor and Francis, 2021, pp. 196–211. doi: 

10.4324/9780429331039-12. 

C. Cornille, The Wiley-Blackwell Companion to Inter-Religious Dialogue. Boston College, 

United States: John Wiley and Sons, 2013. doi: 10.1002/9781118529911. 

C. Hawksley and N. Georgeou, “Transitional justice as police-building in solomon Islands: 

Tensions of state-building and implications for gender,” in Current Issues in 

Transitional Justice: Towards a More Holistic Approach, Politics and International 

Studies, School of Humanities and Social Inquiry, University of Wollongong, 

Wollongong, 2522, NSW, Australia: Springer International Publishing, 2015, pp. 133–

160. doi: 10.1007/978-3-319-09390-1_6. 



914 

 

C. J. W. Baaij, Legal integration and language diversity: Rethinking translation in EU 

lawmaking. Yale University, United States: Oxford University Press, 2018. doi: 

10.1093/oso/9780190680787.001.0001. 

C. Xin, V. D. Sylvie, L. Luyuan, and U. Pieter, “Taking ‘social relations’ as a cultural 

ecosystem service: A triangulation approach,” Urban For. Urban Green., vol. 55, 2020, 

doi: 10.1016/j.ufug.2020.126790. 

D. Honarpisheh, “Women in pilgrimage: Senses, places, embodiment, and agency. 

Experiencing Ziyarat in Shiraz,” J. Shi’a Islam. Stud., vol. 6, no. 4, pp. 383–410, 2013, 

doi: 10.1353/isl.2013.0037. 

D. J. V Dutra, “Tolerance, Culture, and Human Rights in Habermas,” Rev. Filos. Aurora, vol. 

33, no. 60, pp. 918–946, 2021, doi: 10.7213/1980-5934.33.060.AO02. 

E. M. Wherry, A comprehensive commentary on the Quran: Comprising sale’s translation and 

preliminary discourse, vol. 1. Taylor and Francis Inc., 2013. doi: 

10.4324/9781315012339. 

E. Osewska and J. Stala, “Promoting Peace through Christian Education in the Family,” 

Religions, vol. 15, no. 2, 2024, doi: 10.3390/rel15020175. 

E. S. Utaminingsih, F. R. Wuriningsih, and M. A. Puspita, “Leveraging interactive e-learning 

platforms to enhance problem-solving ability in science learning: A pathway to 

achieving SDG 4 for quality education,” Borobudur Int. Symp. Humanit. Soc. Sci., vol. 

1, pp. 1–19, 2025, doi: 10.31603/bised.176. 

Firdaus, H. S. Muhammad Alwi, I. Parninsih, and A. Abubakar, “The Phenomenon of Bugis 

Tafsir on Islamization in Eastern Indonesia,” J. Stud. Ilmu-ilmu al-Qur’an dan Hadis, 

vol. 26, no. 2, pp. 444–468, 2025, doi: 10.14421/qh.v26i2.6271. 

G. A. Toto and P. Limone, “Narrative techniques and digital storytelling laboratory for the 

development of emotional and cognitive skills in school,” in CEUR Workshop 

Proceedings, G. O. and P. M., Eds., University of Foggia, Arpi street, Foggia, 71121, 

Italy: CEUR-WS, 2021. [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85126393504&partnerID=40&md5=8b7322be60e9b9268f94e9fd21249da3 

G. Dastagir and M. I. Ramzy, “Understanding ‘the others’: Buddhist-islamic dialogue for peace 

with particular reference to ‘moderation,’” Al-Shajarah, vol. 24, no. 1, pp. 25–48, 2019, 

[Online]. Available: https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85069769713&partnerID=40&md5=5c9ba31a3b1df9b0cab1c6176380ec32 

G. Kruja, “Interfaith dialogue in albania as a model of interreligious harmony,” J. Ethn. Cult. 

Stud., vol. 7, no. 3, pp. 76–87, 2020, doi: 10.29333/ejecs/377. 

G. M. Eidsvåg, “Religious education and pluralism in Norwegian kindergartens,” in A Critical 

Study of Classical Religious Texts in Global Contexts, Department of Early Childhood 

Education, University of Stavanger, Norway: Peter Lang Publishing Group, 2019, pp. 

53–67. [Online]. Available: https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85091621278&partnerID=40&md5=78641d28cc6f6deed9870a95ab889a59 

H. Blignaut and C. Du Toit-Brits, “Challenges and implications for the implementation of self-

directed learning during Covid-19,” Tydskr. vir Geesteswetenskappe, vol. 62, no. 1, pp. 

150–168, 2022, doi: 10.17159/2224-7912/2022/v62n1a8. 

H. E. Briggs, “Cultural diversity: A latter day trojan horse,” Psychol. Educ., vol. 38, no. 1, pp. 

3–11, 2001, [Online]. Available: https://www.scopus.com/inward/record.uri?eid=2-

s2.0-0040479653&partnerID=40&md5=66afaa60ee12439269f660cbc530eb78 

H. Soleimani Abhari and S. Soleimani Abhari, “Standpoint of science and quran about self-

concept and self -respect and its effect on physical health,” J. Zanjan Univ. Med. Sci. 

Heal. Serv., vol. 22, no. 90, pp. 1–12, 2014, [Online]. Available: 



915 

 

 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

84940334380&partnerID=40&md5=9fffb6ca481fd9b8745e045d2dac2a44 

H. W. Weng, “Conservative inclusivity and hierarchical diversity: Chinese dakwah and the 

Paradoxes of Indonesian religious pluralism,” Asian J. Soc. Sci., vol. 47, no. 3, pp. 387–

407, 2019, doi: 10.1163/15685314-04703006. 

I. Afiyah and M. Mahmudulhassan, “Professional Zakat as a Catalyst for Welfare: Strategic 

Mapping for Sustainable Economic Growth in Semarang,” Demak Univers. J. Islam 

Sharia, vol. 2, no. 03, pp. 199–210, Apr. 2024, doi: 10.61455/deujis.v2i03.129. 

I. Afiyah, V. Ghafurjonovich Macsudov, M. Mahmudulhassan, and M. Muthoifin, “Impact 

Analysis of Marital Dispensation: Economic Implications and Family Welfare in Social 

and Legal Context,” Solo Int. Collab. Publ. Soc. Sci. Humanit., vol. 2, no. 01, pp. 25–

36, Mar. 2024, doi: 10.61455/sicopus.v2i01.117. 

I. Ilmi, S. Wanayati, A. Hasanah, and B. S. Arifin, “Islamic Educational Values as the Core of 

Character Education,” EDUTEC J. Educ. Technol., vol. 7, no. 2, pp. 406–471, 2023, 

doi: 10.29062/edu.v7i2.633. 

I. Morrison, “The crisis and governance of religious pluralism in Europe,” Insight Turkey, vol. 

16, no. 3, pp. 55–65, 2014, [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

84907948864&partnerID=40&md5=37508445827a0529bbc5995ac657efcc 

I. Muhammad, S. Ariani, and M. Yusuf, “Balinese Muslim Minority Rights in Education and 

Islamic Family Law,” Samarah, vol. 5, no. 2, pp. 804–824, 2021, doi: 

10.22373/sjhk.v5i2.9108. 

I. Turner, “Criminalising (Hateful) Extremism in the UK: Critical Reflections from Free 

Speech,” J. Deradicalization, no. 34, pp. 145–176, 2023, [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85160056142&partnerID=40&md5=d5d587b79251e7ea2008517249c8151c 

J. Beckert, “Contract and social justice. Emile Durkheim’s theory of integration of modern 

societies,” Kolner Z. Soz. Sozpsychol., vol. 49, no. 4, pp. 629–649, 1997, [Online]. 

Available: https://www.scopus.com/inward/record.uri?eid=2-s2.0-

25144433073&partnerID=40&md5=8fc65ba449d8d8a4b28efbf9cb677bbf 

J. Besson, C. McNamara, and E. Brown, “Pivots and pirouettes: adapting a robust departmental 

CPD and training program to the COVID-19 crisis,” J. Med. Radiat. Sci., vol. 67, no. 

4, pp. 356–359, 2020, doi: 10.1002/jmrs.443. 

J. Culp, “Against all odds: Peace education in times of crisis,” Educ. Philos. Theory, vol. 49, 

no. 10, pp. 1029–1037, 2017, doi: 10.1080/00131857.2016.1274954. 

J. D. Bonvillian, N. K. Lee, T. T. Dooley, and F. T. Loncke, Simplified signs: A manual sign-

communication system for special populations: Volume 1: Principles, background, and 

application. University of Virginia, United States: Open Book Publishers, 2020. doi: 

10.11647/OBP.0205. 

J. Khanom, M. T. Islam, and Mahmudulhassan, “Women’s Rights in Islamic Culture: A 

Bibliometric Analysis of Trends, Influential Authors, and Institutional Contributions 

(1969–2023),” Solo Univers. J. Islam. Educ. Multicult., vol. 3, no. 01, pp. 27–42, Dec. 

2024, doi: 10.61455/sujiem.v3i01.232. 

J. Millican and L. Kasumagić-Kafedžić, “Applied Learning for Peace: Experiential 

Pedagogies, Teacher Practice and Engagement in Higher Education,” in Peace 

Pedagogies in Bosnia and Herzegovina: Theory and Practice in Formal Education, 

Institute of Development Studies at the University of Sussex, Brighton, United 

Kingdom: Springer International Publishing, 2023, pp. 291–314. doi: 10.1007/978-3-

031-26246-3_14. 



916 

 

J. N. Jones, B. L. Warnaar, J. H. Bench, and J. Stroup, “Promoting the development of moral 

identity, behavior, and commitment in a social action program,” J. Peace Educ., vol. 

11, no. 2, pp. 225–245, 2014, doi: 10.1080/17400201.2014.898626. 

J. van Dorp and P. Phoa, “How to continue a meaningful judicial dialogue about EU law? From 

the conditions in the CILFIT judgment to the creation of a new european legal culture,” 

Utr. J. Int. Eur. Law, vol. 34, no. 1, pp. 73–87, 2020, doi: 10.5334/UJIEL.455. 

J. Xu, M. Sun, and H. Wang, “Inclusive Financing’s Development and Urban-rural Income 

Gap - Empirical analysis based on provincial panel data,” in E3S Web of Conferences, 

W. F. and Z. S.M., Eds., Shandong University of Science and Technology, Shandong, 

Jinan, 250031, China: EDP Sciences, 2021. doi: 10.1051/e3sconf/202127503015. 

K. B. Pissler, “Mediation in China: Threat to the Rule of Law?” in Mediation: Principles and 

Regulation in Comparative Perspective, University of Göttingen, Germany: Oxford 

University Press, 2013. doi: 10.1093/acprof:oso/9780199653485.003.0019. 

K. Kałuża, “One God – Many Religions? The Role of Negative Theology in Contemporary 

Interpretations of Religious Pluralism,” Verbum Vitae, vol. 41, no. 3, pp. 833–858, 

2023, doi: 10.31743/VV.16381. 

K. McCarthy, Interfaith encounters in America. California State University, Chico, CA, United 

States: Rutgers University Press, 2007. [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

84899322108&partnerID=40&md5=7871b08e5bd45c688ebcae1a47410441 

K. O’Brien-Kop, “Mobilities in Religious Knowledge: Phiroz Mehta and the Logics of 

Transreligiosity in 1970s–80s South London,” Religions, vol. 14, no. 7, 2023, doi: 

10.3390/rel14070907. 

K. Petkanopoulou et al., “Why do people object to economic inequality? The role of 

distributive justice and social harmony concerns as predictors of support for 

redistribution and collective action,” Br. J. Soc. Psychol., vol. 64, no. 2, 2025, doi: 

10.1111/bjso.12877. 

L. A. Zoellner et al., “Islamic trauma healing (ITH): A scalable, community-based program for 

trauma: Cluster randomized control trial design and method,” Contemp. Clin. Trials 

Commun., vol. 37, 2024, doi: 10.1016/j.conctc.2023.101237. 

L. F. Maffly-Kipp, “Assembling bodies and souls: Missionary practices on the pacific frontier,” 

in Practicing Protestants: Histories of Christian Life in America, 1630-1965, 

Department of Religious Studies, University of North Carolina, Chapel Hill, United 

States: The Johns Hopkins University Press, 2006, pp. 51–76. [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

84896580453&partnerID=40&md5=9eb5c927907c476ede0d765d205bb63a 

L. Manderson, W. Smith, and M. Tomlinson, Flows of faith: Religious reach and community 

in Asia and the Pacific. School of Psychology and Psychiatry, Monash University, 

Dandenong Road, Caulfield East, 3145, VIC, Australia: Springer Netherlands, 2014. 

doi: 10.1007/978-94-007-2932-2. 

M. A. B. Siddik et al., “Physio-psychosocial risk of depression among college-going 

adolescents: A cross-sectional study in Bangladesh,” J. Affect. Disord. Reports, vol. 16, 

p. 100768, Apr. 2024, doi: 10.1016/j.jadr.2024.100768. 

M. A. I. AlJahsh, “Science and Islamic ethics: Navigating artificial womb technology through 

Quranic principles,” Heliyon, vol. 10, no. 17, p. e36793, Sep. 2024, doi: 

10.1016/j.heliyon.2024.e36793. 

M. Brat, “Mindfulness of Inclusivity and Belonging: Taking Refuge in a Multicultural 

Community,” West. J. Commun., vol. 86, no. 2, pp. 259–266, 2022, doi: 

10.1080/10570314.2021.1949031. 



917 

 

 

M. Brockerhoff and P. Hewett, “Inequality of child mortality among ethnic groups in sub-

Saharan Africa,” Bull. World Health Organ., vol. 78, no. 1, pp. 30–41, 2000, [Online]. 

Available: https://www.scopus.com/inward/record.uri?eid=2-s2.0-

0033962417&partnerID=40&md5=6bfed9635f5bd4360a707b23b0ef73a4 

M. C. Cardona Moltó, S. V Sanhueza Henríquez, and N. Baca Tavira, “Intercultural 

communication and the feminization of migrations in Latin America: The case of 

Chile,” in Intercultural Communication: Strategies, Challenges and Research, 

Department of Health Psychology, University of Alicante, Alicante, Spain: Nova 

Science Publishers, Inc., 2017, pp. 119–140. [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85048689018&partnerID=40&md5=64cc9ebfbc33f63788d49d1ed8eb6305 

M. Errihani, “Managing religious discourse in the mosque: The end of extremist rhetoric during 

the Friday sermon,” J. North African Stud., vol. 16, no. 3, pp. 381–394, 2011, doi: 

10.1080/13629387.2010.515411. 

M. Gandy, “Between Borinquen and the Barrio: Environmental justice and New York City’s 

Puerto Rican community, 1969-1972,” Antipode, vol. 34, no. 4, pp. 730–761, 2002, 

doi: 10.1111/1467-8330.00267. 

M. Jailani, J. A. Dewantara, and W. H. Prasetiyo, “Reconstructing identity and rebuilding trust: 

Ethnic Chinese strategies for post-conflict social integration in West Kalimantan,” J. 

Hum. Behav. Soc. Environ., 2025, doi: 10.1080/10911359.2025.2521516. 

M. Khoshdel Rohani and R. Bighdeli, “Standpoint of tafsir al-mizan towards departure from 

heart disease (Soul Malady),” J. Zanjan Univ. Med. Sci. Heal. Serv., vol. 22, no. 90, 

pp. 119–136, 2014, [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

84940317398&partnerID=40&md5=e2e9b3b105b80a87d4c54f5303a5b8be 

M. M. A. Sholeh, Waston, A. Nirwana, and M. Mahmudulhassan, “The Reasons of Lifelong 

Education for the Sustainable Development Goals (SDGs): The Islamic Epistemology 

Perspective,” J. Lifestyle SDGs Rev., vol. 5, no. 2, p. e02988, Nov. 2024, doi: 

10.47172/2965-730X.SDGsReview.v5.n02.pe02988. 

M. Mitra, A. Nagchaudhuri, and J. R. Pandya, “Inclusive Experiential Learning for STEM 

Students in Sustainable Robotic Agriculture,” in ASEE Annual Conference and 

Exposition, Conference Proceedings, University of Maryland, Eastern Shore, United 

States: American Society for Engineering Education, 2024. [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85202021228&partnerID=40&md5=eb288c64746cdf9541007837c64187d5 

M. Rahmat and F. Fahrudin, “Understanding the Meaning of Khalifah fil ardhi in the Quran 

and Implications on Education,” in IOP Conference Series: Earth and Environmental 

Science, I. A., N. null, and S. L., Eds., Department of General Education, Universitas 

Pendidikan Indonesia, Jl. Dr. Setiabudhi 229, Bandung, 40154, Indonesia: Institute of 

Physics Publishing, 2018. doi: 10.1088/1755-1315/145/1/012121. 

M. Rasouli and S. Shariati, “Geopolitical analysis of boko haram terrorism threat in west 

africa,” Geopolit. Q., vol. 16, no. 2, pp. 203–228, 2020, [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85108877213&partnerID=40&md5=39b13f0b3e4c462a2c78aebdc61406ee 

M. T. Islam, “Peaceful coexistence of various religious groups in islam; some examples from 

the history of muslim societies,” J. Islam. Thought Civiliz., vol. 8, no. 2, pp. 183–203, 

2018, doi: 10.32350/jitc.82.11. 

N. Abbas, “Drawing inferences from Ali ibn Abi Talib’s Teachings on social and collective 

responsibility for a fair and just economy,” in The Growth of Islamic Finance and 

Banking: Innovation, Governance and Risk Mitigation, East West Institute, Brussels, 



918 

 

Belgium: Taylor and Francis, 2019, pp. 219–232. [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85116585368&partnerID=40&md5=8c89bde27ed43c080f66351162909591 

N. Eid and D. Akella, “Role of Inclusive Entrepreneurship Educators: An Actor Network 

Theory Perspective,” J. Manag. Educ., vol. 49, no. 2, pp. 168–203, 2025, doi: 

10.1177/10525629241302495. 

N. I. Astrakhan, “W. sHAkesPeAre’s ‘HAmleT’ in conTeXT oF e. levinAs’s PHilosoPHicAl 

concePT oF mAn: discoverinG ‘THe oTHer’ As A meAninGFul suBTeXT oF THe 

TrAGedY,” Visnyk Univ. Im. Alfreda Nobelya. Seriya Filol. Nauk., no. 1–27, pp. 9–

23, 2024, doi: 10.32342/2523-4463-2024-1-27-1. 

N. Noviansyah, K. Romli, H. Mukmin, and R. Wijayanto, “Strategy for accelerating stunting 

prevention through religious approach to generate qualified generation,” Int. J. Public 

Heal. Sci., vol. 11, no. 3, pp. 1058–1066, 2022, doi: 10.11591/ijphs.v11i3.21383. 

N. Nuha et al., “The Existence of Education as a Rehabilitation, Preventive, Curative, and 

Moral Development Strategy in Madrasah,” Solo Univers. J. Islam. Educ. Multicult., 

vol. 2, no. 01, pp. 01–18, Mar. 2024, doi: 10.61455/sujiem.v2i01.99. 

N. Othman, “Muslim women and the challenge of Islamic fundamentalism/extremism: An 

overview of Southeast Asian Muslim women’s struggle for human rights and gender 

equality,” Womens. Stud. Int. Forum, vol. 29, no. 4, pp. 339–353, 2006, doi: 

10.1016/j.wsif.2006.05.008. 

O. Nakib, “The Nature of the Aims of Education: Quranic Perspectives,” AlBayan, vol. 13, no. 

1, pp. 25–46, 2015, doi: 10.1163/22321969-12340016. 

P. A. Lizama and R. F. García, “A silent acceptance: teachers’ attitudes towards sexual 

orientation, gender identity and expression (SOGIE) diversity in Chile,” Educ. Policy 

Anal. Arch., vol. 29, 2021, doi: 10.14507/EPAA.29.5907. 

P. Catapano et al., “Is There a Relationship between Psychotic Disorders and the Radicalization 

Process? A Systematic Review,” Med., vol. 60, no. 6, 2024, doi: 

10.3390/medicina60060926. 

R. Bonfil, “Preaching as Mediation Between Elite and Popular Cultures: The Case of Judah 

Del Bene,” in Preachers of the Italian Ghetto, Hebrew University, Jerusalem, Israel: 

University of California Press, 2023, pp. 67–88. [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85180879623&partnerID=40&md5=e0005c0b875914cd1422dcf2df05fc92 

R. S. Padmawati et al., “Religious and community leaders’ acceptance of rotavirus vaccine 

introduction in Yogyakarta, Indonesia: A qualitative study,” BMC Public Health, vol. 

19, no. 1, 2019, doi: 10.1186/s12889-019-6706-4. 

S. Al-Daghistani, “Semiotics of Islamic Law, Maṣlaḥa, and Islamic Economic Thought,” Int. 

J. Semiot. Law, vol. 29, no. 2, pp. 389–404, 2016, doi: 10.1007/s11196-016-9457-x. 

S. Anwar and R. Elfiah, “Science and Religious Integration (Implications for the Development 

at UIN Raden Intan Lampung),” in Journal of Physics: Conference Series, Universitas 

Islam Negeri Raden Intan, Lampung, Indonesia: Institute of Physics Publishing, 2019. 

doi: 10.1088/1742-6596/1155/1/012095. 

S. Danforth, “Under the mentorship of John Dewey: Democratic lessons for inclusive 

education,” Int. Perspect. Incl. Educ., vol. 6, pp. 133–148, 2015, doi: 10.1108/S1479-

363620150000006013. 

S. Esmaeilzadeh, N. Gholizadeh, F. H. Heydari, and M. G. Amiri, “The Quranic and biological 

view on the creation of man and the growth and the development of Emryo,” J. Babol 

Univ. Med. Sci., vol. 15, no. SUPPL.1, pp. 21–27, 2013, [Online]. Available: 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

84946152714&partnerID=40&md5=6dec35678773d70e203db6f4f1fa3e3c 



919 

 

 

S. Hidayat, “The Qoranic View Of The World’s Religions Study Of The Indonesia Ministry 

Of Religious Affairs’ Al-Quran Dan Tafsirnya And M. Quraish Shihab’s Tafsir Al-

Mishbâh,” Rev. Gest. Soc. e Ambient., vol. 17, no. 5, 2023, doi: 10.24857/rgsa.v17n5-

010. 

S. TAN and G. FAN, “How do the ‘Pastoral Children’ transform into Modern Students? 

Reflections from the perspectives of cultural reproduction and cultural acculturation,” 

Int. J. Educ. Res., vol. 125, 2024, doi: 10.1016/j.ijer.2024.102351. 

U. M. Read, “Rights as Relationships: Collaborating with Faith Healers in Community Mental 

Health in Ghana,” Cult. Med. Psychiatry, vol. 43, no. 4, pp. 613–635, 2019, doi: 

10.1007/s11013-019-09648-3. 

W. Hamouda, U. M. Hashmi, and A. Omar, “Muslim preachers’ pandemics related discourses 

within social media: A corpus-based critical discourse analysis,” Cogent Arts Humanit., 

vol. 10, no. 1, 2023, doi: 10.1080/23311983.2023.2205729. 

Z. Xie and Z. Duan, “Examining legal and ethical challenges in HIV/AIDS disclosure 

obligations and medical practices: A case study from China,” Med. Humanit., 2024, 

doi: 10.1136/medhum-2024-012893. 


